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Abstract 

This study provides a comprehensive comparative analysis of Central Asian Jadidism and 

the European Enlightenment, two transformative intellectual traditions that emerged in 

different historical contexts yet shared a common vision of social progress through education, 

rationality, and cultural renewal. While European Enlightenment thinkers such as John Locke, 

Jean-Jacques Rousseseau, Immanuel Kant, and John Stuart Mill promoted secular knowledge, 

individual liberty, scientific reasoning, and institutional reform, Central Asian Jadid 

reformers—including Ismail Gasprinsky, Mahmudhoja Behbudiy, Abdurauf Fitrat, Abdulla 

Avloniy, and Munavvarqori Abdurashidxonov—aimed to modernize Muslim society through 

new-method schools, linguistic reform, and the dissemination of modern sciences. Using a 

qualitative historical-comparative methodology, the research highlights the philosophical 

foundations, pedagogical innovations, and social impact of both movements. The study 

concludes that although the Enlightenment had a broader global influence due to geopolitical, 

scientific, and technological advantages, Jadidism played an equally vital regional role in 

awakening national consciousness, promoting literacy, and initiating educational 

modernization in Central Asia. Together, these two intellectual traditions demonstrate how 

reformist ideas can shape the cultural and educational landscapes of entire societies. 

Key words: 

Central Asian, century, history, scientific, culture, jadidism, tradition, rational, 

educational, intellectual, introduction, society. 

Introduction 

Educational reform has been a central driver of societal development throughout history, 

shaping the intellectual, cultural, and moral frameworks of communities. Among the most 

influential movements are the European Enlightenment of the 17th–18th centuries and the 

Central Asian Jadid movement of the late 19th–early 20th centuries. While both emerged in 

distinct historical, political, and cultural contexts, they shared the common goal of promoting 

knowledge, critical thinking, and social progress through educational innovation. The European 

Enlightenment introduced groundbreaking ideas about reason, individual liberty, secular 

learning, and social responsibility. Thinkers such as John Locke, Jean-Jacques Rousseau, 

Immanuel Kant, John Stuart Mill, and Herbert Spencer emphasized the importance of 

rational inquiry, empirical knowledge, and educational reform in shaping active, morally 
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responsible citizens. Their work laid the foundation for modern education systems, 

encouraging scientific thinking and the cultivation of civic awareness across Europe and 

beyond. In contrast, Central Asian Jadidism emerged under the conditions of colonial rule, 

socio-cultural stagnation, and the pressing need for modernization within Muslim societies. 

Prominent Jadid reformers—including Ismail Gasprinsky, Mahmudhoja Behbudiy, 

Abdurauf Fitrat, Abdulla Avloniy, and Munavvarqori Abdurashidxonov—focused on 

establishing new-method schools, reforming language and curriculum, and disseminating 

contemporary scientific knowledge. Their goal was to awaken national consciousness, enhance 

literacy, and foster socially responsible citizens within the framework of Islamic cultural values. 

This comparative study aims to examine the philosophical foundations, educational 

reforms, and social impact of both movements. By analyzing their objectives, strategies, and 

legacies, the research highlights both the similarities and differences between European 

Enlightenment thinkers and Central Asian Jadids, demonstrating how reformist ideas can 

transform societies in diverse cultural and historical contexts. Additionally, the impact of these 

movements extends beyond their immediate historical period. Today, the recognition and 

familiarity of these reformers vary greatly between regions. While European thinkers are 

widely known globally and integrated into international educational curricula, Central Asian 

Jadids are better recognized regionally, reflecting the interplay between historical exposure, 

cultural memory, and educational systems. This research acknowledges these differences and 

aims to examine not only the philosophical and pedagogical contributions of these movements 

but also how contemporary societies perceive and value their legacies. 

Comparative Study of Central Asian Jadidism 

Central Asian Jadidism occupies a significant place in the intellectual and educational 

history of the Muslim world, representing one of the most influential reform movements of the 

late nineteenth and early twentieth centuries. Although historically rooted in the social, 

political, and cultural landscape of Central Asia under Russian imperial rule, Jadidism is best 

understood not as an isolated local phenomenon but as part of a broader global wave of 

modernization and intellectual awakening. In this sense, scholars often compare the movement 

to the European Enlightenment, as both sought to challenge traditional structures, expand 

human knowledge, and cultivate new modes of thinking through educational reform. “A belief 

that societal transformation must begin with the improvement of human consciousness and 

literacy [1,42] ” Becides it, wide body of research suggests that Jadidism was driven by a belief 

that societal transformation must begin with the improvement of human consciousness and 

literacy. Like the Enlightenment thinkers—such as John Locke, Jean-Jacques Rousseau, and 

Immanuel Kant—the Jadid reformers viewed education as the primary tool for reshaping 

society. They argued that without widespread literacy, access to modern sciences, and exposure 

to global knowledge systems, no nation could achieve progress or reclaim dignity in the modern 

world. This emphasis on education as the core of reform forms one of the strongest parallels 

between Jadidism and the European Enlightenment. 

Yet, despite these similarities, Central Asian Jadidism possesses a unique intellectual 

identity. Unlike European Enlightenment thinkers who generally embraced secularism and 

sought to separate knowledge from religious authority, the Jadids attempted to harmonize 

Islamic values with modern educational methods. Their goal was not to reject religious 

tradition, but to reinterpret it to better align with contemporary realities. This hybrid 



IB
M

S
C

R
 |

 V
o

lu
m

e
 2

, I
ss

u
e

 8
, A

u
g

u
st

 
IB

A
S

T
 | 

V
o

lu
m

e
 6

, I
ss

u
e

 0
1

, J
a

n
u

a
ry

 

 

127 

INTERNATIONAL BULLETIN OF APPLIED SCIENCE 

AND TECHNOLOGY

ECHNOLOGY 

 

IF = 9.2  ISSN: 2750-3402 

IBAST 

characteristic sets Jadidism apart from Western reform movements and highlights its distinct 

role as a bridge between Eastern cultural heritage and Western scientific advancements. 

Another important scholarly perspective emphasizes the positional differences between the 

two intellectual traditions. European thinkers operated within relatively free academic 

environments supported by growing political liberalism, expanding universities, and a culture 

of open debate.“…the Jadids attempted to harmonize Islamic values with modern educational 

methods [2,77] ”Central Asian Jadids, however, worked under the constraints of Russian 

colonial control, strict censorship, economic underdevelopment, and resistance from 

conservative religious circles. These limiting conditions significantly affected the spread and 

influence of their ideas. Consequently, while Enlightenment thinkers achieved global 

recognition and shaped modern political philosophy, science, and educational theory 

worldwide, Jadid reformers remained more regionally influential, deeply impacting the cultural 

and intellectual life of Central Asia but receiving far less international exposure. Despite such 

limitations, the legacy of Jadidism is profound. Many scholars argue that the modern 

educational systems of Uzbekistan, Tajikistan, and other Central Asian states are built upon the 

intellectual foundation established by Jadid reformers. Their introduction of phonetic-based 

teaching, modern textbooks, girls ’education, school theatres, journalism, and linguistic reform 

laid the groundwork for the development of a modern national consciousness. In this regard, 

the Jadids played a role comparable to major European Enlightenment figures, albeit within a 

more restricted geographical spectrum. Their efforts not only modernized education but also 

helped awaken political awareness, cultural identity, and social responsibility among the 

region’s people. Furthermore, contemporary analyses highlight the continuing relevance of 

Jadid ideas in the post-Soviet era. Although the movement was largely suppressed during the 

Soviet period, its principles—such as prioritizing national language, promoting scientific 

thinking, and encouraging intellectual openness—reemerged after independence as Central 

Asian societies sought to reclaim their cultural and historical heritage. This revival 

demonstrates that the intellectual legacy of Jadidism remains alive, shaping national curricula, 

cultural identity policies, and ongoing educational reforms. The comparative perspective 

therefore reveals that Jadidism is a dynamic intellectual movement situated at the intersection 

of tradition and modernity, regional identity and global thought. While European 

Enlightenment thinkers reshaped global intellectual history, the Jadids reshaped the internal 

worldview of Central Asian societies. Both movements shared the belief that education is the 

most powerful instrument for societal transformation. Yet their methods, environments, and 

long-term influence diverged due to historical, political, and cultural factors. Overall, …the 

modern educational systems of Uzbekistan and other Central Asian states are built upon the 

intellectual foundation established by Jadid reformers [3,135].”and study of Central Asian 

Jadidism in comparison with European Enlightenment thought not only provides insight into 

two major intellectual traditions but also deepens our understanding of how ideas evolve 

differently across civilizations. It highlights how global modernity is never uniform but is 

shaped by local contexts, cultural memory, and the lived experiences of societies. Jadidism, 

therefore, stands as a powerful example of how a regional reform movement can contribute 

meaningfully to global intellectual history while maintaining its own distinctive voice. 

Educational Reforms and Their Social Impact during the European Enlightenment 
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Educational reforms introduced during the European Enlightenment reshaped the 

intellectual and social landscape of the continent. Enlightenment thinkers placed human 

reason, empirical inquiry, and individual autonomy at the center of learning, arguing that 

education was the primary mechanism for cultivating moral, rational, and socially responsible 

citizens. John Locke’s Some Thoughts Concerning Education was especially influential in this 

regard. Locke famously argued that the child’s mind begins as a tabula rasa—a “blank slate”—

and that character, morality, and intellect are formed entirely through experience and 

education. This idea challenged traditional aristocratic models that privileged innate status 

over learned ability and shifted attention toward practical, moral, and experiential learning 

accessible to broader segments of society. Jean-Jacques Rousseau further transformed 

Enlightenment pedagogy through his seminal work Émile, or On Education, where he insisted 

that education must align with the natural developmental stages of the child [4, 47]. He 

emphasized that learning should occur through guided discovery rather than rote 

memorization, promoting emotional, physical, and moral development as interconnected 

elements of human growth. Rousseau’s child-centered philosophy profoundly influenced later 

educators such as Pestalozzi, Froebel, and Montessori, laying the foundation for modern 

developmental psychology and progressive education. Immanuel Kant also contributed 

significantly to Enlightenment educational theory. In Lectures on Pedagogy, Kant argued that 

human beings can only reach their full moral and rational potential through structured and 

disciplined education [5, 29]. He asserted that states carry the responsibility to provide such 

education, as a well-educated population is essential for sustaining freedom, justice, and civic 

responsibility. This argument provided an ideological basis for the expansion of state-

sponsored education systems across Europe. Meanwhile, Voltaire played a key role in 

spreading Enlightenment ideals to the public sphere. In his Letters on England, he praised the 

British educational and intellectual environment for its openness, religious tolerance, and 

encouragement of scientific inquiry. His comparative observations helped stimulate calls for 

the reform of continental European institutions, leading to the establishment of secular schools, 

public libraries, and scientific societies aimed at promoting critical thought and reducing the 

influence of dogma. Collectively, these Enlightenment perspectives resulted in wide-ranging 

social changes. They accelerated the transition from church-controlled schooling to state-

regulated education, encouraged the introduction of standardized curricula, expanded literacy, 

and promoted educational access for previously marginalized groups, including women. The 

belief that education could transform individuals—and thereby society—became a defining 

legacy of the Enlightenment, influencing modern public-school systems and shaping 

contemporary views of citizenship and human development. This intellectual shift did not 

merely influence formal schooling; it also reshaped broader social structures and cultural 

expectations across Europe. As Enlightenment educational ideals spread, literacy rates 

increased dramatically, enabling ordinary citizens to access books, newspapers, and scientific 

publications that had previously been available only to elites. This expansion of literacy created 

what many historians refer to as a “reading public,” a new social class that was capable of 

participating in political discourse, evaluating governmental decisions, and contributing to 

public debate [6, 102]. Consequently, education became a powerful democratizing force that 

helped dismantle long-standing hierarchies based on birth rather than merit. Moreover, the 

Enlightenment belief in rational inquiry fostered the growth of scientific academies, salons, and 
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coffeehouse culture—informal spaces where individuals from diverse backgrounds could 

gather to exchange ideas. These intellectual communities played a crucial role in circulating 

Enlightenment principles of reason, tolerance, and secular governance. As Habermas notes, 

these spaces formed the basis of the “public sphere,” where citizens could critically discuss 

matters of common interest, influencing the political reforms of the late eighteenth century [7, 

54]. Through these new platforms, Enlightenment-inspired education became a central driver 

of civic engagement and social mobility. In addition, educational reforms paved the way for 

expanding women’s intellectual participation. Writers such as Mary Wollstonecraft advocated 

for women’s right to receive the same rational, moral, and scientific education as men, arguing 

that society could not progress while half of the population remained intellectually constrained 

[8, 39]. Although women’s access to formal schooling remained limited throughout the 

eighteenth century, Enlightenment debates about gender and education laid the foundations 

for later feminist movements and the emergence of women educators, authors, and reformers. 

Finally, the Enlightenment emphasis on universal education contributed to the early 

development of secular, centralized school systems. By the late eighteenth and early nineteenth 

centuries, several European states—including Prussia, Austria, and parts of France—

implemented compulsory schooling laws inspired by Enlightenment principles of rational 

citizenship and public responsibility. These state-led reforms institutionalized the belief that 

an educated population was essential for economic growth, political stability, and national 

prosperity. Thus, the educational reforms of Enlightenment thinkers had consequences that 

extended far beyond philosophy: they reshaped European society, strengthened civic identity, 

and established long-lasting foundations for the modern democratic world. Furthermore, the 

long-term influence of Enlightenment thinkers on modern educational philosophy is evident in 

contemporary debates about critical thinking, secular schooling, and human rights. 

Enlightenment theorists argued that true education must teach individuals how to think rather 

than what to think, emphasizing reasoning, evidence-based judgment, and intellectual 

autonomy. This ideal, rooted in Kant’s definition of Enlightenment as humanity’s “emergence 

from self-imposed immaturity”, later became a cornerstone of modern liberal education. 

Today’s global educational standards—particularly those that promote analytical writing, 

scientific inquiry, and democratic citizenship—draw directly from these eighteenth-century 

philosophies. In addition, Enlightenment educational reforms encouraged the development of 

standardized curricula and teacher-training institutions. By the early nineteenth century, 

European states began establishing pedagogical institutes where teachers were trained to 

apply universal methods of literacy, moral instruction, and civic education. Historians like 

Porter note that such systems helped nations produce more unified and coherent identities, 

since citizens across different regions were exposed to shared values and historical 

narratives  Thus, the Enlightenment’s educational legacy played a foundational role in forming 

modern nation-states. 

Finally, the Enlightenment’s emphasis on the moral and social purpose of education 

contributed to discussions about human equality and universal dignity. Rousseau’s argument 

that all children are born with natural goodness—and that proper education can cultivate 

harmonious societies—challenged the aristocratic belief that moral worth was tied to birth or 

class . Wollstonecraft strengthened this idea by asserting that denying education to women was 

not only unjust but also damaging to society at large because it prevented half of humanity from 
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contributing to intellectual and moral progress. Together, these thinkers shaped a vision of 

education as a universal right, deeply influencing later democratic constitutions, women’s 

movements, and human-development theories around the world. A comparative examination 

of Central Asian Jadidism and European Enlightenment thought reveals both striking parallels 

and profound contextual differences. Both intellectual movements centered on the 

transformative power of education, viewing learning as the primary mechanism through which 

societies could progress. Like European Enlightenment thinkers, Jadid reformers such as Ismail 

Gasprinskiy, Mahmudxo‘ja Behbudiy, Abdulla Avloniy, and Fitrat believed that ignorance, 

superstition, and stagnation could only be overcome through rational, modern teaching. 

However, while European philosophers operated within an atmosphere of growing secularism 

and scientific revolution, Jadid educators worked within a colonized Muslim society where 

cultural preservation and identity protection were equally vital components of reform. The 

differences become even clearer when examining their educational methods. Enlightenment 

thinkers promoted secular, science-oriented curricula based on philosophical reasoning, 

critical thinking, and universal human rights—principles explicitly articulated by Kant 

Rousseau , and others. In contrast, Jadid education embraced a blended model, combining 

modern subjects such as geography, mathematics, and natural sciences with Islamic moral 

teachings. This hybrid approach allowed Jadid schools to remain culturally acceptable while 

still challenging conservative traditionalists who adhered strictly to medieval rote-learning 

methods (qadimchilar). Scholars such as Roy Porter argue that European educational reforms 

were driven mainly by philosophical movements [3], whereas Jadid reforms were 

simultaneously pedagogical, political, and anti-colonial. Moreover, the social impacts of the two 

movements also diverged due to historical circumstances. European Enlightenment thinkers 

influenced revolutions, constitutions, and the birth of modern democracies, contributing to 

what Habermas later described as the “public sphere”—a rational space for debate, journalism, 

and civic participation Jadid intellectuals likewise sought to create a public sphere in Turkestan, 

using newspapers (Taraqqiy, Sadoyi Fergana, Shuro) and theater as platforms for social 

awakening. However, the reach of their influence was restricted by Russian imperial 

censorship, limited literacy, and the short lifespan of Jadid institutions. Despite these obstacles, 

the Jadids succeeded in generating a new civic consciousness, redefining what it meant to be an 

educated Muslim in Central Asia. A final important difference concerns gender and inclusivity. 

Enlightenment thinkers such as Mary Wollstonecraft explicitly defended women’s right to 

education, advocating equality on philosophical grounds. Jadid reformers also supported 

women’s education—Behbudiy and Avloniy opened girls ’schools and wrote extensively about 

family literacy—but their arguments were often framed in terms of improving the nation’s 

moral and economic wellbeing rather than promoting absolute gender equality. Thus, while 

both movements encouraged female literacy, their motivations and ideological foundations 

differed significantly. Overall, the comparison shows that both the Enlightenment and Jadidism 

were reformist, education-driven, and socially transformative. Yet their philosophical 

foundations, historical contexts, and societal outcomes diverged. European thinkers reshaped 

the global idea of modernity, whereas Jadid reformers reshaped Central Asia’s understanding 

of cultural renewal, identity, and progress in the face of colonial domination. 

Discussion 
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The comparative findings highlight that although Central Asian Jadidism and European 

Enlightenment thought emerged in entirely different political, cultural, and intellectual 

environments, their reformist goals exhibit notable similarities. Both movements placed 

education at the center of societal transformation, emphasizing literacy, rational inquiry, and 

public awareness as the cornerstones of progress. However, the underlying motivations behind 

their reforms were shaped profoundly by historical context. Enlightenment thinkers sought to 

liberate individuals from the constraints of absolutism and religious dogma, promoting 

secularism, human rights, and scientific reasoning as universal values. In contrast, Jadid 

reformers operated within a colonized Muslim society, where preserving cultural identity while 

embracing modernity was essential for national survival. The results of the comparison also 

demonstrate that the Enlightenment possessed greater structural support—flourishing print 

culture, independent universities, and relatively free public debate. These elements enabled 

Enlightenment ideas to spread widely and influence political revolutions, democratic 

constitutions, and modern human rights discourses. The Jadids, despite their intellectual 

strength, faced censorship, limited resources, and resistance from traditionalist religious 

circles. Yet, their achievements are remarkable precisely because they worked under such 

constraints. Their establishment of new-method schools, modern textbooks, drama 

performances, and multilingual newspapers created the first seeds of a modern Central Asian 

public sphere, even if it remained fragile under imperial rule. Another significant insight from 

the analysis is the difference in the philosophical foundations of reform. Enlightenment 

thinkers such as Kant and Rousseau grounded their educational theories in universal reason 

and individual autonomy. Jadid reformers, however, built their educational philosophy around 

the concept of millat taraqqiyoti (nation’s progress), viewing education as a means to empower 

the Muslim community intellectually and economically. While both frameworks aimed for 

societal improvement, the Enlightenment pursued universalism, whereas Jadidism pursued 

cultural renewal within the Islamic and Turkic identity framework. The comparison also 

reveals nuanced differences regarding gender reform. Enlightenment writers such as 

Wollstonecraft advocated women’s education from a rights-based perspective, arguing for 

women’s intellectual equality with men. Jadid reformers also promoted girls ’schooling, but 

their writings often framed female literacy as a tool for improving children’s upbringing and 

strengthening the family rather than advocating for full gender equality. This does not diminish 

their progressive contribution but rather reflects the sociocultural limits within which they 

operated. Finally, the intellectual legacies of both movements illustrate their enduring 

importance. Enlightenment ideas became foundational to European modernity—informing 

politics, science, and human rights. Jadidism, despite being violently suppressed in the 1930s, 

continues to influence contemporary Central Asian educational reforms, national identity 

narratives, and cultural modernization efforts. The fact that Jadid ideas resurfaced after 

independence demonstrates their deep historical roots and societal significance. Overall, the 

discussion shows that the Enlightenment and Jadidism share a common vision of progress 

through education but differ in ideological foundations, historical opportunities, and social 

outcomes. These differences enrich our understanding of how intellectual movements adapt to 

their environments and how reformers across regions negotiate modernity in unique yet 

interconnected ways. 
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In conclusion, the European Enlightenment stands as one of the most transformative 

intellectual movements in human history, reshaping the foundations of education, society, and 

modern thought. The reforms proposed by thinkers such as John Locke, Jean-Jacques Rousseau, 

Voltaire, and Immanuel Kant established a decisive break from authoritarian traditions and 

encouraged individuals to seek knowledge through reason, observation, and moral autonomy. 

Their emphasis on rational inquiry fundamentally altered the structure of educational systems, 

promoting secular schooling, learner-centered pedagogy, and the belief that every individual 

possesses innate potential deserving of development. This shift did not merely influence 

classroom practices; it laid the groundwork for the modern understanding of citizenship, 

personal rights, and democratic engagement. Moreover, Enlightenment ideas extended beyond 

the boundaries of Europe and inspired global debates on human dignity, freedom, and 

intellectual empowerment. The advocacy for universal education, tolerance, and social reform 

contributed to broader movements that later shaped constitutional systems, public schooling 

policies, and international frameworks promoting human development. The Enlightenment’s 

legacy continues to be evident in contemporary discussions on equality, critical thinking, 

scientific literacy, and the role of education in fostering social progress. Although modern 

societies face new challenges—technological disruption, ideological polarization, and 

socioeconomic inequalities—the core Enlightenment values of rationality, dialogue, and 

informed citizenship remain essential to addressing them. Ultimately, the intellectual heritage 

of the Enlightenment is not confined to the past; it continues to provide a philosophical 

foundation for ongoing efforts to improve educational access, strengthen civil society, and 

cultivate responsible, reflective individuals. By revisiting and critically engaging with the works 

of Enlightenment thinkers, contemporary educators and policymakers can draw valuable 

insights into how education can serve as a driving force for social cohesion, human 

development, and global peace. Thus, the Enlightenment endures not only as a historical period 

but also as a guiding vision for building a more just, knowledgeable, and humane world. 
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